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rior ethic described by Weber was simply one religious perspec- -
tive which was regarded with suspicion and hostility by the
orthodox.”’24 ‘

This may be so, but the statement is not at odds with Weber’s
analysis. Above all, as is shown in Weber’s comparative studies,
the material and ideal interests of traders and officials do not cre-
ate, even in the Christian tradition, methodical conduct and the
rationalism of world mastery. The effects of religious sources are
never the result simply of the interests of its social bearers; they
are also always dependent on the contents of the sources. This as-
pect of Weber’s approach is completely lost in Turner’s analysis.-
Indeed, it has to be lost if one hopes to maintain the convergence
thesis of Weber and Marx.

This thesis of the subordinate, secondary importance of ethics
vis-a-vis the social structure, of motivational factors vis-a-vis in-
stitutional ones, makes the decisive point of the whole story: for
the sake of “reconciliation” with Marx, the central point of
Weber'’s approach is interpreted away. Weber never spoke of pri-
mary and secondary factors, only of causally important ones.
These include internal factors just as much as external ones. The
fact that it is difficult or even impossible to quantify their relative
weight does not speak against his approach; as he wrote in his dis-
pute with Rachfahl: “The fact that in historical attribution no dis-
tribution ratio can be put into numbers is not my fault.”24

There are undoubtedly gaps in Weber’s analysis of Islam, which
is guided by a central question the relevance of which can and
must be the subject of controversy. This pertains also to concept
formation. Whoever does not share the assumed value will criti-
cize these concepts and construct others in their stead. This is
thoroughly in the spirit of Weber’s methodology, for the “greatest
advances in the sphere of the social sciences are substantively tied
up with the shift in practical cultural problems and take the form
of a critique of concept formation.””2*” This does not alter Weber's
basic insight that any sociological analysis interested in promot-
ing historical truth has to take into account both sides of the
causal chain.

The Emergence of Modernity
Max Weber on Western Christianity

All in all, the specific roots of Occidental culture must
be sought in the tension between and peculiar balance
of, on the one hand, office charisma and monasticism,
andion the other the contractual character of the feudal
state and the rational bureaucratic character of the
hierarchy. —Max Weber; Economy and Society

The elimination of all ritual barriers of birth for the
community of the Fucharists as realized in Antioch,
was also, in terms of its religious preconditions, the
hour of conception for the Occidental “citizenry,” even
if the latter was first to be born more than a thousand
years later in the revolutionary “coniuratio” of medi-
eval cities. —Max Weber, India

Ascetism is bourgeois virtue.

—Eduard Bernstein, Geschichte
des Sozialismus in Einzeldarstellungen

Themes and Questions

Max Weber began his long series of publications with an essay
on the history of trading enterprises in the Middle Ages.! In it, he
pursued the “conditions of sociation”2 ( Vergesellschaftung) out of
which the modern partnerships of limited and unlimited liability
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arose.® He did this from a genetic and comparative perspective
(which later would probably have been termed a ’developmental-
historical perspective”). As the title indicates, the analysis is
aimed primarily at medieval legal conditions; however, it also
makes recourse both to antiquity and to the present. Its focus is
on the “genesis of legal principles”* or, put in another way, on the
invention of an institution that allows for a spatial and above all
legal separation between the private and the business spheres. On
the one hand Weber compared the legal form of the Roman socie-
tas and the Germanic household with medieval societies of Italy
in particular, and on the other he compared the societas maris of
the medieval Italian coastal town with the societas terrae of the
medieval Italian inland town.* His interest already centered on dif-
terences; for example, he demonstrated that the credit basis of the
modern, unlimited partnership is fundamentally different from
that of the limited partnership, and that the two owe their exis-
tence to different historical roots.¢ In addition, he considered the
separation a process of far-reaching historical significance. This,
in any case, is the impression made by later passages in which he
repeatedly refers to his first work.

An especially interesting statement is found in the first version
of his Protestant Ethic. Summarizing its most important findings,
he points out that the conception of the Puritan entrepreneur who
has a special obligation toward the possessions entrusted to him
can “be traced back, in some of its roots, like so many aspects of
the modern spirit of capitalism, to the Middle Ages,” in this case
to the conception of business as a “mystical entity” (corpus mys-
ticum).” It found institutional support in the legal inventions that
Weber analyzes in his study of medieval trading enterprises: in the
firm, in the consideration of business wealth as a special form of
wealth, and in the concomitant notion of limited joint liability.8
But although the institutional separation between private and
business matters, between the private household and the business
firm, between private and business wealth was advanced in the
Middle Ages and in this way promoted the idea of the economic
service of an impersonal “cause,” it was only ascetic Protestant-
ism that first created this institutional separation’s ultimately
“coherent ethical foundations.”® This ethical foundation did not
originate in the Middle Ages, but in the post-Reformation period,
especially in the seventeenth century.

When one considers the long line of publications building on
the dissertation, it is striking that the study of the medieval trad-
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ing enterprises already addresses one of the ever Smﬁidm themes
of Weber’s work. This theme can be Qmsmmoau.oa into two ques-
tions: What constitutes the distinctive economic and m.oor& or.mu-
acter of the West? How is it to be explained? >.m n.rm ﬁ.rmmo.ﬁmﬁ._ou
shows, the focus of attention is initially on distinctive institu-
tional arrangements and their causes; however, _u.< the studies on
Protestantism at the very latest, this focus also 5&5&8.9@ &m-
tinctive mentalities found in the West. Weber gets Enumm.mﬁmq in-
terested in the nature of the connections between the distinctive
economic and social features of the West and the ﬁ._wﬁw_,ﬁ.%ao:n of
its religious ethic. In September 1919, m.?oﬂ readying his 1904-5
studies of Protestantism for print within the ?mﬂméoln of his
Collected Essays in the Sociology of Religion, 95 is what w.m
terms his cognitive interest, at least for that part o.m his S.S% dedi-
cated to the comparative studies on the economic ethics of the
igions in history. ‘
mnmm_“mmmm the first <@~Mw~oz of the Protestant Ethic he rma or.u:.mmm
that there was a connection between developments in religious
ethics and the economy that holds not .oDE Fa the post-
Reformation period, but for the pre-Reformation @wﬁom\m\& well. At
the end of these studies, he expressly maintained that “of course,
the period of capitalist development which preceded ﬁrw.a oosm.a-
ered in our study was everywhere influenced by .OrEmSmEJ\\
which both retarded and advanced it.”1° As a result, in 1904~5 he
planned to expand these studies both forward, mb@\ above all, Gmow-
ward in time. The more intensively he dealt with the economic
ethics of non-Christian religions in order to divest the mgmw.wm,. on
Protestantism of their isolated character, the more urgent it be-
came to place the latter studies in the more mnﬁﬁ& framework of
a study of Western Christianity. Only in this way ooc_\w they be
placed “in the context of overall cultural ago_ovaos.r and Emﬁ
was the stated purpose, as can be gathered from the revised version
of these studies.!! In fact, as we know from an announcement of
the contents of his Collected Essays on the Sociology of Religion
in September 1919, Weber intended to write such a study. In the
projected four-volume collection, the entire final volume was re-
served for this study of Western Christianity.?

Owing to Weber’s death in June 1920 &&.m Em:. was bo<nw.8&-
ized, as is true of his writings on omﬁ? Owd.mﬁmb;& talmudic Ju-
daism, Islam, and Eastern Christianity, which were m:wwo%m wo
appear in the third volume. Zwﬁw;roﬁmﬁ to take up a remark by
Marianne Weber, the necessary preliminary studies for these
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monographs had long been completed.’* Unlike the monographs
planned for the third volume, however, the preliminary studies for
Western Christianity were not primarily undertaken from 1910
until the beginning of the First World War. Rather, Weber could
draw on studies from the first and second phase of his work.* In
addition to the dissertation and the studies on Protestantism,
there was the lecture course on general (“theoretical”’) economics,
given several times before 1900, in which antique, medieval, and
modern Western economic development had been dealt with.
These lectures were meant to provide the basis for a textbook.!s
In the third phase of Weber’s work, however, his interest was
not limited, since it was evidently still there, to Western economic
development alone; instead, it now encompassed Western devel-
opment more generally, including developments in political domi-
nation, law, religion, science, and art. Moreover, the focus was no
longer on Western development per se, but on its singularity {Son-
derentwicklung). Weber established the fact that the very founda-
tions of Mediterranean-Occidental civilization differ from those of
other civilizations in his comparative studies on religion and
economy. Even though the study of Western Christianity—like all
the other studies—would have emphasized this specific relation-
ship, like these other studies, it certainly would not have been
limited to that relationship. I suspect it would have also aimed at
showing the singularity of Western development in the linkage of
external and internal transformations—of revolutions in institu-
tions and revolutions in mentalities—and this in view of “the ten-
sion and peculiar balance” (Ausgleich) among the religious, eco-
nomic, political, and social orders. It would have included the
analysis of the distinct character of the subjectivist culture of the
modern West; of its rational capitalism, with its scientifically de-
fined technology; of its Anstaltstaat, with its formal-rational law;
of its non-state associations, based on Vergemeinschaftung and
Vergesellschaftung; of its system of ““acquired” inequality, with its
commercial classes and occupational status groups.!s
With this analysis, Weber did not simply want to repeat Ernst
Troeltsch’s pathbreaking study, The Social Teaching of Christian
Churches and Groups (Die Soziallehren der christlichen Kirchen
und Gruppen).” This monograph, which he held in the highest
possible regard, motivated him to put off for the time being the
continuation of his studies of Protestantism as originally planned
and to turn to the economic ethics of the world religions.'® Admit-
tedly, Troeltsch primarily dealt with the teachings, not the prac-
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tical effects of Western Christianity. This omﬁﬁ.bq rw\? <<m.r$
room for analysis even within Huoo:m.or\m domain of E<mwﬂmﬂ
tion.!? The studies of the economic m&.:o? however, a@@cw.uo. t Mm
the analysis oriented around the practical effects of the re wmwucm M
conditioned character of the economy be mcvgnawa@ ZWN a
analysis of the 1class-conditioned” ormﬁ.moﬂoa of .er_oP ! MMH
over, it required this nio-ﬂos.mmn_ w%mqm& for all important s
their interrelations.
mﬁm%mmomwwwawm not mere conjecture is indicated not odg by those
monographs on the economic ethics of .ﬁrm world religions woww..
ally written, but also by the mmoggﬁ.ﬁono@ mﬂ:ocsomawm,\ , o
pecially if the latter is read in connection with a statemen <<ow '
made in a letter from the same period. In mm@ﬁo.s\:uwu GG?. M e
sent the revised version of the Protestant mHEo to his ccr Hw er,
Siebeck. In the covering letter, he announced ?.m essay on the Prot-
estant sects. Thereafter, he let it be Wbos.:r rm intended to prepare
his studies of China and India for Howcwrnwﬁob and nr.o: Emmkm wb
essay that he had finished in his head, but which he mﬁt nee M %M
put to paper. It would deal with “the mmbmmmw mocbamwowm% the
singular development of the West.” This study woul ! e fol oa o
by the study of Judaism, which <.<ocE go beyond the perio |
ready covered in the published articles.?! <<vm.s one oo%@maomﬁ :
statement to'the announcement formulated just days ater, i ww
pears that the mentally completed essay had in &m meantime nw
come "“a sketch devoted to the rise of the social distinctiveness o
the West [depicting] the development of the mcnovnmdwwoﬁmmouwm
in antiquity and the Middle Ages.”? In any case, the 8%@% 2
proximity of the two statements suggests such an interpreta 58.
Admittedly, the essay anticipated in the announcement appear
to be thematically more narrow in scope mrms ﬁro. essay antici-
pated in the covering letter. Zm<w§w@_omm\. in my view it is mBoH.o
significant that the function to be ?_m.:.om in each case was _m Mcﬁ-
cal. With an essay of this kind, a transition was to be omwoﬁo Moa
the Chinese and Indian religions to the Zwma mﬁTOoSmgW re-
ligions. This transition was at the same time H:.;Aoa to M oH MM_MM
in perspective. Whereas the analysis of the Qﬁbmmm. an mSo fian
religions went only as far “as is necessary to find voEW om om-
parison with a Western development .Smﬂ is ﬁrn.u to _.w. ur het
analyzed,”? the study of ancient Hmnm&:n.ms.m Jewish Mw igious M-
velopment marks the beginning of the mm?ocom of Me %nimbom y
Occidental cultural development. That Weber 585.% ﬂommw%ms
the latter to include a “short depiction of the Egyptian and Meso-
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potamian, and the Zoroastrian religious ethics” (in the words of
the announcement) is in accordance with Weber’s aim of genetic
reconstruction and is nothing new. He had intentionally left this
short exposition out of the initial publication of the first part of
Ancient Judaism (Das antike Judentum) (Weber 1952).2¢ Presum-
ably, the change in perspective was to be accomplished by insert-
ing the aforementioned essay.
A shift had to be made from a comparative perspective that em-
phasizes the contrasts between the Asiatic and Mediterranean-
Occidental world to a developmental perspective that focuses on
continuities within the Mediterranean-Occidental world. With-
out doubt, the focal points of analysis identified by means of the
comparative perspective remain important in the treatment of
Western development. They serve, as it were, to organize the lat-
ter. However, questions of historical preconditions and causal at-
tribution now move to the fore. In his major study of the economic
and social history of antiquity, “/Agrarian Sociology,”- written at
the end of the second phase of his work, Weber already pointed to
this shift in his “somewhat pointed remarks” on urban develop-
ment in antiquity and the Middle Ages.2s Here he writes that

one might take these anomalies and exceptions as yet another demonstra-
tion that “there is nothing new under the sun,” and that all or nearly all
distinctions are simply matters of degree. The latter is true enough, of
course; but the former notion annuls any historical study. One must, in-
stead, lay the emphasis on the divergences, despite all parallels, and use

the similarities of two societies to highlight the singularity [Eigenart] of
each 2

Divergences, however, occurred not only between antiquity and
the Middle Ages, but also between the latter and modernity. Ad-
mittedly, even though Weber expressly emphasized divergences,
he also spoke of the “continuities of Mediterranean-European cul-
tural development” in the same study. Although there is no “one-
directional, linear development,” there are also no closed cycles
that would be completely discontinuous with one another.2”

The projected essay on the singular development of the West
thus would have had a double function to fulfill: it had to charac-
terize the distinctiveness of Mediterranean-Occidental civiliza-
tion vis-a-vis the Chinese and Indian civilizations, and, at the
same time, it had to produce a developmental perspective on the
basis of which the combination of circumstances that led to mod-
ern Western culture could be made plausible.2® The conclusion of
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Admittedly, at the time Weber conveyed his further plans for
the two major projects to his publisher, Siebeck, in September
1919, “The City”—the manuscript certainly best fitting the an-
nouncement’s account—almost certainly had been in his desk
drawer for some time. There are many indications that it is rela-
tively old, at least in part, and that in the form handed down, it
was connected to the development of the sociology of domination
since 1910. Possibly, Weber would have ultimately used it as a ba-
sis for both major projects, which is in accordance with his proce-
dure that was increasingly based on the division of labor. Regard-
less of how one assesses this question, one thing is clear: the
projected essay’s location following the revised studies of Protes-
tantism and preceding the studies of ancient Judaism, Islam, East-
ern Christianity, and Western Christianity. This location implies,
however, that the analysis of Western Christianity did not become
superfluous after the studies on ascetic Protestantism were re-
vised, nor would this depiction have limited itself to the charac-
terization of the general foundations of the singular development
of the West or solely to a developmental history of citizenry.
Weber—and one cannot emphasize this point enough—used
the opportunity to revise the studies of Protestantism neither to
enlarge the scope of the carefully limited original project nor to
alter his original thesis.?s Further accounts of the latter are given
in the revised text, but it is neither rescinded nor modified, or even
given new accents. Thus, the study of Western Christianity also
would not have changed any part of the thesis that only the ethic
of ascetic Protestantism, apart from some anticipations, provided
one of the constitutive elements of the modern capitalist ethos
and vocational culture. Rather, just the opposite would have oc-
curred: it would have more clearly defined this thesis by expand-
ing the intra-Christian scope of comparison and by integrating Ju-
daism (and possibly Islam) into the analysis. Moreover, the study
would have expanded the horizon for causal attributions. This,
however, required an investigation that transformed the general
foundations of the singular development of the West into histori-
cal preconditions. This transformation can already be witnessed
in the study of ancient Judaism, where one such general founda-
tion, the Old Testament, is put in a developmental perspective.®
In view of this and other statements, one could have expected
in the envisioned concluding volume analyses of Christian salva-
tion movements and their organizations; Western territorial and
urban associations; Western sacred and profane law; Western sci-
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What topics would Weber have dealt with that go beyond the
studies of Protestantism? Five are prominent. First of all, he in-
tended to discuss the distinctiveness of Christianity in general
within the history of religion. He attributed that distinctiveness,
in spite of varying dogmatic foundations, to the “insertion of the
decisive interest in proof” of one’s salvation,”® which provided
Christianity in general with a tendency toward activism. Second,
he wanted to furnish a more detailed depiction of pre-Reformation
Catholicism. Provoked by Werner Sombart,* he had in mind here,
not merely Thomism, which he had already touched upon in the
first version, but also the differing “economic ethic of the Scotists,
and especially of certain mendicant theologians of the fourteenth
century,” authors such as John Duns Scotus, Bernardine of Siena,
and Anthony of Florence, and this in connection with the “discus-
sion of the economic ethics of Catholicism in its positive relations
to capitalism.”# Third, he planned to deal with the few predeces-
sors of ascetic Protestantism, with the monastic ethic, ““the sects
and . .. the ethics of Wyclif and Hus.”* Fourth, he wanted to ana-
lyze post-Reformation and Counter Reformation Catholicism—
for example, the Jesuits—as well as the “fundamental position of
Port Royal and Jansenism on ‘vocation.’”’+” Finally, again at the
provocation of Sombart, he wanted to address the role of the Jews
in economic life, something that, aside from the second version,
can be inferred from the sociology of religion in Economy and So-
ciety*® and from the General Economic History.* He wanted to do
all this not in order to alter the Protestant Ethic thesis, but to
supply the broader context in which it should be read.s
Thus, Weber would not have contented himself simply with the
characterization of the distinctive features and singular develop-
ments of Mediterranean-Occidental civilization. He would have
had to explain it, for the mere establishment of interconnections
did not suffice here. A telling remark on this is found in the second
version of the Protestant Ethic. There is nothing novel, Weber
states, about the claim of a more or less “/strong” relation between
the different tendencies within ascetic Protestantism and the
(modern) spirit of capitalism; this was something contemporaries
were already well-acquainted with. The attempt “to explain the
relation,”s' however, is novel. And this claim is maintained
throughout. In the “Author’s Introduction” we read that “it once
again is our first concern to recognize the special peculiarity of
Western rationalism, and within this complex, its modern form,
and to explain it.”s? Thus, the explanatory effort is paramount.
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éo.amm\ What was Weber’s “last theory” of modern Western capi-
Sr.waw mo«BEmSm differently, the question is, How did Weber ex-
plain the singular development of the West?

Explaining the Western Trajectory: Three Great
Transformations and Their Legacies

Historical Preconditions and Historical Epochs

Before I attempt to provide a sketch of the explanatory model of
m.o<&0©503 in the West, a few remarks on Weber’s mode of analy-
sis Smwm to be made. Here, not only his writings on method _uwﬁ
also his practiced method has to be taken into account.s

I would like to begin with a piece of practiced 5@&.5& At the
very latest with the Protestant Ethic, and even more wowswo& in
9@.:»?35&&@53\: Weber distinguishes between the s E.M of
omﬁ:mrmg and capitalism as an economic system. The _MHH he
moEoSBmm terms its form or organization, or even its organiza-
tional .moﬁz.% This distinction matches that between subjective
and objective conditions, and is thus not limited to the economic
sphere.s® Capitalism stands for a certain spirit and a certain form

mvmﬁ.oso can conceive of in either relative-general or relative-
Mwoﬁmo terms.®! If one conceives of it in relative-general terms
ﬁw& types of a general character—ideal-typical class conce ﬁm
?Qm.&&.ﬂ&&& Gattungsbegriffe)—are formed that “distill zmm:
Sgor is permanently the same, in conceptual purity” out of capi-
Srmﬁ. If one conceives of it in relative-specific terms, ideal t wom
of an individual character are formed that :bmoamoo%\ﬁro% nwmwﬁm
characteristic ““for a definite epoch in contrast to other epochs,”
s.&ﬁ&% “that which generally exists . . . is also presupposed Mm
given and _.Soib of.”’62 For example, when one contrasts an eco-
nomic act in a capitalist economy to one in a household econom
one s.yocE stress that it is motivated by the pursuit of vwomnmv:#&.
ﬁwmﬁ it employs formally peaceful opportunities of exchange mw\m
this; mba that it makes use of capital accounting, that is, of ““the
comparison of estimated monetary incomes \459 mmﬁamﬁom
monetary expenses, no matter how primitive the form.” ¢ Weber
mxvmomm&\. states that, in the sense of this ideal-typical .&mmm con-
cept, capitalism “even with a fair degree of capital accounting, has
Samﬁ.oa in all civilized countries of the earth, as far back m% \ooo-
nomic documents permit us to judge.” ¢ Za«amﬁr@_omm as impor-
tant as the precise formulation of such ideal-typical o_wmm oo:owwﬁm
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are—and it is the purpose of the sociology of the economy in the
second version of Economy and Society to do just that—ulti-
mately, it is not those 'kinds, forms, and directions of capitalism”
found in all the civilized countries that are of interest, but rather
those brought forth only in the modern West. To achieve this for-
mulation, the specific features have to be named that are singular
to this modern capitalism in terms of spirit and form.

Spirit and form or system, however, are relatively independent
from one another. Accordingly, different degrees of elective affin-
ity can exist between them. The spirit can, as Weber expressly
puts it, be more or less (or not at all) “adequate” to the form. 5 This
is the case because neither do they necessarily share a common
origin, nor is one necessarily derivable from the other. Any posi-
tion that makes either of these two claims is to be considered re-
ductionist. The respective transformations of institutions and
mentalities, the revolutions from without and from within, are
rarely synchronized in historical reality.s® This is also the reason
why the historical preconditions of the rise of a given capitalist
economic system should initially be studied separately from the
historical preconditions of the rise of a given capitalist spirit. Only
after each “unit”’ has been analyzed on its own, can one then ex-
amine to what degree an elective affinity exists, whether spirit and
form or system are one-sidedly or reciprocally favorably related,
unrelated (indifferent), or even obstructive to one another. More-
over, this last analysis must be related to a specific epoch and a
specific developmental realm.

According to Weber’s own testimony, by 1910—and thus at the
time he entered into the third phase of his work—he had written
primarily two historical studies on capitalism: “ Agrarian Soci-
ology,” to cover “the ‘capitalism’ of antiquity as an economic sys-
tem,” and the studies of Protestantism, to cover “what1 sought to
term the ‘spirit’ of modern capitalism.”¢” Thus, in ' Agrarian So-
ciology,” by making recourse in part to Some of his older writings,
he rounds out his view of the economic and social, but not reli-
gious history of antiquity. In contrast, in the studies of Protestant-

ism, mentality and motivation were placed in the foreground.
These latter studies were not meant as a conclusion, but as a be-
ginning. Their initial goals were “'to trace the course of the factors
arising out of the period of the Reformation,” and then to go be-
yond that period and to the other side of the causal chain.%

The time of Reformation, or more precisely, the period follow-
ing the Reformation, especially the seventeenth century, is impor-
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tant for Weber because it brings about a transformation—from
within. This transformation adds a new thread to the pattern of
Western development. In doing so, it creates one of the historical
preconditions for modern cultural development. This is not the
only one, not even for the modern spirit of capitalism.® It does,
however, provide the capitalist spirit with a pattern “specifically
different from that of the Middle Ages and Antiquity.”7® This
is the reason why ascetic Protestantism is of historical signifi-
cance. The latter has itself historical preconditions, internal and
external, subjective and objective. To identify them and inter-
weave such historical preconditions according to their spheres and
epochs is the mode of analysis that Weber employs already in the
studies of Protestantism, although in a deliberately one-sided
manner. He changes this mode in the series on the economic
ethics of the world religions,” where he performs a two-sided
analysis throughout. Accordingly, the developmental history of
Mediterranean-Occidental civilization would have been a history
of epoch-related motivational and institutional transformations.
Put another way, it would have been a history of motivational and
institutional inventions, their interconnections, and their preser-
vation as historical legacies.”

The thesis that historical preconditions have to be related to
specific epochs may appear surprising. After all, did Weber not ban
such terms as “epoch,” “phase,” and “’stage” from the cultural sci-
ences due to their evolutionary connotations? Did he not time and
again warn against using such terms because they mislead one “to
treat them as real beings in the manner of the organism with
which biology is concerned, or as a Hegelian ‘idea,’ which lets its
individual components emanate out of itself?”’73 Indeed, there can
be no doubt that Weber vehemently attacked such concepts of
evolution. They were based on a theory of concept formation that
did away with the hiatus irrationalis between the concept and re-
ality and identified development with progress (Wertsteigerung).7
In his view, there is neither a lawful succession of universally re-
peated stages nor an inherent unity to any one stage such that its
historical manifestations can be derived from its general charac-
ter. Instead, the individual constellation of factors has to be ad-
dressed. Each individual constellation is caused by other indi-
vidual constellations. Employing constructs like epochs, phases,
and stages is therefore dangerous indeed. These constructs are ac-
ceptable, however, as long as they are used as heuristic devices and
as conceptual means of representation, but not as means of draw-
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ing conclusions, whether by way of mmmcoﬂob or mb&om«. In fact,
in the former regard, they are even unavoidable. moH. this Hommo:\.
Weber formulates his stage concept in the following manner:
"f we construct a ‘cultural stage,’ this Eoﬁ& construct m.ﬁmﬁm
means, in terms of the judgments it implies, that the 59%\._ ua
phenomena that we summarize conceptually by means ot it are
‘adequate’ to one another, possessing—one could say—a omﬁﬂa
degree of intrinsic ‘affinity,’ with one another. :. never mdﬁ_ﬁ M
however, that they follow from one another moo.oaam to any ME
of lawfulness.”””s This expresses a Bo&oaowo%om_ understanding
of the stage concept suggested by Emwbﬁow. WE.WQA. Um<&.ovﬂao.5-
tal stages result from a value-related ooavEmSo.: of externa Wm
torical connections and their internal structuring, %roam_uw the
telos” is provided by the value oTOmmd mw\m conditioned by it
(Rickert terms this \\oOb&Sobm_-RHm&omE& ).76 . |
In this limited sense, Weber accepts the construction of devel-
opmental phases, stages, or epochs. H..man WE_SZ\ he holds %59 MO
be indispensable for structuring a Emﬁﬁomw nexus moHB.m on t M
basis of a value relation. It is no coincidence ﬁrmﬁ \.Hrn division o\ \
topics planned by Weber for the ““Handbook o% Huwrﬁo& moou.owé
(later named the ““Outline of Social Economics \v\ mwmﬁmm wit mw
article on “Epochs and Stages of the Economy .A mw\wnwg un
Stufen der Wirtschaft”), which was then ormb.mom into m.oodoa_o
Stages of Development” ﬁ:<o:nm2:8mrm?ro.rm mcnépo_&gwm@-
stufen”). In fact, the first volume of this Bcgm.:ﬁro« effort, dis-
tributed in 1914, began with Karl Biicher’s classification of mcaom
pean economic development into the stages @m the close
household economy (including the oikos and corvée Fvow?wo%.
hof), the urban economy, and the national economy [including the
closed state economy | Staatswirtschaft) and E.o more or less open
capitalist economy}).”” As we know from his o.oiomwosmodoom
Weber considered Biicher’s exposition oos.ﬁ_wﬁo? .Emmn@cmw@ an,
this estimation played some role in motivating him to revise his
own contribution to the “Outline,” which has been wOmﬁch.ocmM
handed down to us as the first version of moowo:d\. Eﬁ Society.”®
Nevertheless, he certainly did not consider this article Ema@@cmﬂm
merely because Biicher employed m%&ovﬁbobﬁ& stages, but M
cause of the very schematic way in which they are mBEo&om an
more generally, because of the oxﬁdan:\ crude and cbmrmgnﬂ,
tiated depiction he offered of the different 83555& an mmmoow
ational forms, lumped together as “economic support groups

(Versorgungsgemeinschaften).””
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The con
mode of Howw%ﬁommmwvwmﬂ epoch, or stage thus serves Weber as a
cerranean Dos o H_om with which to internally subdivide Medi-
torical ww@:oamsmm evelopment. It produced subunits of his-
ness, with modern %<Ommwmm5m a certain degree of inner related-
telos for their et estern Sﬁonmrma providing the (heuristic)
carly as in the mEM ruction. It was in this sense that he spoke, as
heroic age in contr. ot waoﬁoﬁmdﬂma\ of the capitalism of the
we find the &maswﬁm.ﬁ to wﬂrmﬂ of the iron age. In the “Anticritiques”
and modern oo :mmo: etween ancient, medieval, early modern
ably following MOBWB\.\ in the General Economic History, EovH
tween the presapital MMM M:MEMMJW%@ we find the distinction be-
SQMQ Mwﬂ again into an early mbﬂ mM”MWMNM\ MWMWQQ being subd:
Haom_%m MMMMWMWU\WB <om a m&mwma kind was offered by Ernst
tianity® for Hmez.d:\nwmm_ history of the ethics of Western Chris-
modicyal Ormma&ﬁcm development. For him, the early church
one snother H&Mﬁzw« and Protestantism formed, in relation &
less, they all mad ively closed developmental realms. Neverthe-
sence” of Orimﬂm up part of a Fﬁwﬁ continuity in which the “es-
lated formations wEQ was articulated in different, mutually re-
neither in the Eﬁawo_:mﬁ in mt of this, however, is the fact that
opment nor in %Maﬁbmm m&u&ﬁmpob of Western economic devel-
Stages—so comcein mo estern religious development are the
final condition oHo Iamwmﬂﬁwna as being preliminary to some
stages in their own H._mmmﬂﬁq evaluated. Instead, they remain
interpretation of Bawm. t and with their own internal logic. In his
very fitting way t ; 6<&wﬂmﬁworo_m m, Ernst Troeltsch found a
teachings are D%n moa.wcH this: “Medieval religion and its social
are they s devely BmHmHﬁV_HSOS of the ‘essence of Christianity,’ nor
purposes. Hbmﬁom% th ntal phase of the Christian idea serving other
sciousness in Wom 5@ m.oﬂmmoa an articulation of religious con-
its own assets an %ﬂ Emn MM HMbmwwmm%ewmuwwwoonmﬁo%wmop possessing
Thu . s &l . ors and horrors.’’8!
were, vwﬂwrmo:ﬁmwww o_mmm_momﬁou leads to subunits with, as it
refers to structural M.\m wJ temporal references. Substantively, it
motivational and M%mmmﬂobwmom”mmﬂﬂarw“wEMQHMM% and external ma\mm\
fer to a hi ; L ents.®> Temporally, th X
e g b imé i whih s e st i
distingui - 11 PIS sense, for example, Werner
oo:ﬂ.H ﬂwcwﬁmwmwﬁ.moo_m.ﬁ:mrmn from the capitalist noozomhﬁvww
satisfaction o :c:m ist epoch, the principle of primary want
v self-sufficiency (Eigenwirtschaft), with empiricist

~technology and tra
capitalist epoch, the princip
tary exchan
- ment, prevails. Furt
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ditionalist management, predominates. In the
le of market production for of a mone-
ge), with scientific technology and rationalist manage-
her differentiations arise from the facts that
ke on a variety of forms, for example,
the principle of primary want satisfaction the form of a peasant
village or a manor, and that transitional ages can be conceived in
which several principles compete. Thus, Sombart views the time

of rebirth of the exchange economy in Western cities as such a

transitional period. Nevertheless, initially, at least in the urban
crafts, the aspect of customary sustenance, the provision of in-
habitants in accordance with their status, remains intact. It is only
gradually, on the basis of particular circumstances, that the mar-
ket principle penetrates traditional relationships and begins to re-
place them. Thus, the age of early capitalism is reached, in which
the principle of relatively self-sufficient want satisfaction is seri-
ously challenged by the market principle.®

The General Economic History shows that Weber thought

along similar lines. An economic epoch can then be termed typi-
cally capitalist only “if the satisfaction of needs is predominantly
capitalistic in such a way that if this type of organization is imag-
ined away, the want satisfaction would have to collapse.””® This is
the underlying meaning of his view that although politically or-
ganized capitalism has existed in all previous history and the first
moves in the direction of market-oriented capitalist enterprise oc-
curred relatively early, there is but one capitalist epoch, the mod-
ern age. Its historical preconditions arose, however, in a number of
different precapitalist economic epochs, including not only the
early capitalist age but also antiquity and the Middle Ages.

Yet, the economy is only one of several societal spheres. As

!
much as a “universal history of culture” such as Weber's Col-

lected Essays in the Sociology of Religion must pay special atten-
tion to its spirit and form in its developmental history, equally
must it attend to the “elective affinities” between this develop-
mental history and that of the other spheres, especially of religion
and politics. For this reason, the division into stages or epochs in-
volves more than simply economic principles; it involves configu-
rations of order that shape an entire civilization. A series of such
epochs and their linkages by means of historical legacies must pro-
vide the basis for explaining modern culture, especially modern
economic culture. Cultural science, in Weber’s understanding,
thus sees itself confronted by four tasks, which are mutually in-

economic principles can ta
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dependent but at the same time interrelated: (1) developing typolo-
gies (Kasuistiken) of clear (historical) concepts and establishing

general rules of occurrence is the task of theoretical cultural sci- .

ence; (2) identifying (individual) constellations, and (3] making
causal attributions, as well as (4) estimating developmental ten-
dencies connected to contemporary constellations is the task of

historical cultural science. Weber described these four tasks in the
essay ““Objectivity’’:

The determination of those (hypothetical) “laws” and “factors” would in
any case be only the first of the many operations that would lead us to the
desired knowledge. The analysis of the historically given individual con-
figuration of those “factors” and their significant concrete interaction,
conditioned by their historical context, and especially the rendering in-
telligible of the basis and kind of this significance would be the next task
to be achieved. This task must be achieved, it is true, by the utilization of
the preliminary analysis, but it is nonetheless an entirely new and dis-
tinct task. The tracing as far into the past as possible of the individual
features of these historically evolved configurations which remain signifi-
cant for the present, and their historical explanation by antecedent and
equally individual configurations would be the third task. Finally, the pre-

diction of possible future constellations would be a conceivable fourth
task.8s

The division into epochs is removed from the history of events
but still related to it. At least Weber’s scattered remarks seem to
justify such an interpretation. In a comparison between the Chi-
nese and the Western political and economic orders, Weber refers
to those revolutions decisive for the political and economic des-
tiny of the West, “/the Italian revolution of the twelfth and the thir-
teenth centuries, the Netherlands’ revolution of the sixteenth
century, the English revolution of the seventeenth century, and
the American and French revolutions of the eighteenth century.’’ 8
A passage from the second version of Economy and Society prac-
tically reads like an explanation of this first quote:

The major forerunners of the modern, specifically Western form of capi-
talism are to be found in the [medieval] urban communes with their
particular type of relatively rational administration. Its primary develop-
ment took place from the sixteenth to the eighteen centuries in Holland
and England, whose status [stdndische] order was distinguished by the
unusual power of the bourgeois strata and the preponderance of their eco-
nomic interests. The fiscal and utilitarian imitations, which on the Con-
tinent were introduced into the purely patrimonial states or states with
feudal legacies, have in common with the Stuart system of monopolistic
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